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CHAPTER IV 

DATA ANALYSIS AND INTERPRETATION 

 

In this chapter, the writer tries to answer the questions in the problem 

formulations. The first sub chapter explains what Asrah Batin ritual is. The second 

sub chapter discusses the functions of Asrah Batin ritual for Karanglangu and 

Ngombak community. 

4.1 Asrah Batin Ritual 

 In this sub chapter the writer explains about the origin of Asrah Batin, 

which are the procession of Asrah Batin ritual and the functions of Asrah Batin 

ritual for Karanglangu and Ngombak community. Ritual contributes to the study 

of religion and human cultures. Especially for religious mandate and social 

customs create repeated practice. According to Watss “They call attention to 

behaviors rather than beliefs, and especially repeated practices shaped by social 

culture and religious mandate” (2013, p.1). Asrah Batin is a kind of ritual that is 

regularly repeated based on legend story in Karanglangu and Ngombak village, 

Grobogan. Asrah Batin is a ceremony that is conducted to commemorate the 

failure of a marriage between Kedhana (Karanglangu) and Kedhini (Ngombak) 

once in two years on Sunday Kliwon. It is still held because they still have a 

relationship as siblings. Through this ritual, each village seeks to provide an 

understanding the prohibition of marriage between the two villages. People who 

lived in Karanglangu and Ngombak village believe in the myth of Kedhana and 

Kedhini based on legend story from their ancestors. The myth is about the ban on 
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marry between Karanglangu people with Ngombak people who still firmly held 

by both villages. The ritual forms the norms and customs that must be obeyed by 

both villages. The community believes that marriage with siblings will lead them 

into disaster. Thus, ritual of Asrah Batin is one of the efforts to avoid the disaster. 

The writer herself observed the Asrah Batin ritual on September 28, 2014 and 

interviewed a chief village of Karanglangu and Ngombak village named Slamet 

Agus and Kartini Sri Lestari, two elders from Karanglangu named Siti Baeah and 

a Kiai named Zubaidi, one elder from Ngombak village named Sutoyo, two 

teenagers named Arumningsih Putri Dewi from Karanglangu village and 

Komarudin from Ngombak village. 

There are two types of ritual. Low-context ritual and High-context ritual. 

Low-context ritual is mentioned as less formal or informal. The performances 

usually are not announced and planned. According to Sim & Stephens “Low-

context rituals are those that are less formally designated and usually not 

announced or planned in advance” (2005, p. 102). On the other hand, High 

context ritual are very structured including set times for specific, announced 

purpose, and designated ceremonial clothing or jewelry that must be wear for the 

participants. Usually leaders of the ritual and people who have important role in 

ritual wear special clothing which different from other participants. There will be 

selected member who make sure that the ritual performs in the correct way. High 

context ritual is conducted by someone who has the experienced member of the 

group (Sims & Stephens, 2005, pp. 102-104). Asrah Batin ritual belonged to high 

context ritual because the implementation is highly organized. It has ceremonial 
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clothing (dress code), usually conducted by someone special, and may require a 

rehearsal. Slamet Agus as a chief village of Karanglangu stated that a leader on 

this ritual must be a chief village of Karanglangu and Ngombak village, they have 

to wear Javanese traditional wedding clothes because when Kedhana and Kedhini 

met again, they were in their wedding moment wearing a wedding traditional 

clothes. Additionally, In Asrah Batin ritual there is a set times, special attire and it 

is in a formal setting. It is usually held for new members of group (Karanglangu 

and Ngombak community). 

 

4.1.1 The Legend Story of Asrah Batin 

Many rituals are held on the basis of a legend story. This legend will give 

legitimacy to the truth that contains in ritual. Legitimacy is an assumption of the 

actions. The actions should be appropriate with the constructed system of norms, 

values, beliefs, and definitions (Suchman, 1995, p. 574). Asrah Batin ritual is also 

held based on a legend story. As an ancestor from Karanglangu village, Siti Baeah 

told the writer about the legend story behind Asrah Batin ritual on the first 

observation. She told that Kedhana or Raden Bagus Sutejo was a son and Kedhini 

or Raden Ayu Roro Musriah was a daughter of Mbok Rondo. They lived in a 

hamlet called Dhadapan. One day, these children were herding goats. In the 

afternoon, Kedhana and Kedhini were hungry, and then they came home to ask 

some food to their mother. After they arrived at home, their mother was not finish 

cooking yet. But Kedhana and Kedhini starved and then they cried. Their mother 

tried quiet them but they still cry and make their mother was very angry. So their 
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mother hit them using centhong-a spoon to take rice on their foreheads. The hit 

caused a wound on the Kedhana’s right temple and Kedhini’s left temple and 

became a scar. They were really afraid of their mother then they decided to run 

away from home. 

After Kedhana and Kedhini ran away from home, they kept walking. Then 

Kedhini told Kedhana that she was thirsty and asked him to find water. He went to 

find water then he found water above a stone in Javanese the place called Banyu 

Temumpang. Therefore, the place is now named Banyu Mumpang. They 

continued the journey through a forest. In the forest they were hungry. Then, they 

arrived at riverside; they sat down under the tree. Kedhana and Kedhini planned to 

go to river, they got some fish then which grilled the fish with miri (a kind of 

spices or a kind of dish that the fish is prepared). After that, they ate the fish and 

then they were fall asleep. While they slept, they were dreaming about a mother. 

The mother gave them directions to go east to find Langes in Javaness is Nitik 

Tumibane Langes. When they wake up, they told about the same dream. 

Kedhana-Kedhini went to the east; they stopped at the peak of a hill. From the hill 

they saw a place clearly without something that hinders or in Javanese is 

mentioned lego. Hence, they gave name the place Nglego. From Nglego they went 

to southeast and found a place that flooded so the place was named Kleben. From 

Kleben they crossed a river. The river has two currents that merge into one stream, 

so the river was named Gambok which means unite. 

Kedhana and Kedhini walked toward the southwest. Then they found a 

field that was full of Nangka tree (jackfruit). Therefore, the place was named 
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Kalinongko. After that, they went to the south, they saw stones that looked like an 

elephant; however, it was just big stones. So they called the place Watu Gajah. 

From Watu Gajah, Kedhana and Kedhini went to east and they saw many stones 

were scattered. The place was named Grogol. After Grogol, they go to the 

southwest down the hills. They found coral plants called kitri, so the place was 

named Karang. From Karang, they walked toward the northeast. Then they found 

a place which restricted meandering river, hence the name of the place is 

Nglengkong. From Nglengkong they walked towards the north them they stopped 

in a place. They thought and made an arrangement. Kedhana decided to live in the 

Karanglangu and make a farmland, but Kedhini continued the instructions from 

her dream. The arrangement was made in a place called Rekesan. 

Kedhini walked toward westward. Although they have agreed to split up, 

Kedhana seemed like he could not let his sister walk alone. Then Kedhana 

followed his sister. But Kedhini already committed to herself to continue the 

directions on her dream. With her perseverance, she had to leave her brother. 

Then they separated. Kedhana felt sorry and sad. He lived in Karang with sad 

feeling. Karang changed into Karanglangu because Langu means sad. 

Briefly, Kedhini was back to the river when she grilled mangut fish with 

her brother. Now, the river is named Kedungmiri. After that, Kedhini followed a 

stream; she saw some animals were bathed together in the river or in Javanese 

called geguyang, so the place was named Guyangan. Then Kedhini walked up the 

hill, she found a place there were no edible plants. She gave the place a name 

Beran from word Bero in Javanese means inedible plants. She went to South and 
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saw many Gandri trees, she called the place Kedhung gandri. Then Kedhini 

walked again and she found an insect that has light on its tail in Javanese called 

Konang. The place was named Kalikonang. 

From Kalikonang, she went to the west then turn to the right. She arrived 

at a hill. There was some slab of stones which looked like Wayang Semar. Thus, 

Kedhini called that place Watu Semar. Then she down the hill and walked toward 

east through the forest. The forest was full of Salam tree. Salam tree has leaves 

that can be used for flavoring cooking. So the forest was named Salaman. From 

the forest she went to the east. Kedhini saw a spring and a relic of ancient. The 

place was named Sendang Srobog. Next, she down the cliff and found a river. 

There were many stones in the river. Kedhini called Sungai Watu. Then she 

climbed a cliff and she saw a lot of saffron plants, she called Kuniran. She walked 

to the land sandy forest. The name of the forest was Kedhung Lela. 

Then Kedhini went to the north, down the cliff and she found a big stone 

like gong (Traditional musical instrument from Java) she called Watu Gong. From 

Watu Gong she found another river or in Javanese called Kali Liya. The river was 

named Kalikliya. After that she went to the east and found a place which has 

slopes ramps and surrounded by hill, she called Kedhokan. 

Kedhini still walked toward the east then she found a broad field and she 

called it Sawahan. In the field there were some animals such as fish, frogs and 

snails. Kedhini walked again, she saw many Tembelekan tree and the place called 

Congkohan. Then she went to the north and turn to the right, she found a hill that 

there was a sculpture or statue so the place was named Alas Ngreca. Kedhini 
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down a hill and found a small place that has many trees and animals was called 

Morosempol. After that Kedhini saw many trees of star fruit or in Javanese 

belimbing and the place was named Belimbing. Kedhini kept walking and she 

stopped on the riverbank. Kedhini thought that she wanted to come back to the 

river where Kedhana and she were looking for fish. There was only one way to 

across the river named Kaliratan. 

After Kedhini passed Kaliratan, she arrived at the river called Kali Methuk 

where Kedhana and she got the fish. Kedhini walked toward the west, she stopped 

at a place named Karanggeneng because she saw mountains. Kedhini walked 

again to the higher place near the river, in that place Kedhini took a rest, she 

thought and spoke to herself “wes suwe nitik langes awu jebule panggonanmau 

kaya ombak, banjur yen mbesok wes dadi deso jenenge Ngombak” [I have been a 

long time noticed this place is like waves. If someday this place can be a village, it 

will be named Ngombak village].  

After Kedhana and Kedhini have adult. Kedhana had been lived in 

Karanglangu for many years. His name was changed to Raden Bagus Sutejo, 

while, Kedhini who lived in Ngombak village, her name was changed to Raden 

Ayu Musriah. They forgot each other. One day, Kedhana was hunting in the 

wood; he saw a dove was flying slowly then he wanted to catch the bird. 

However, the dove took him to the river side. Across the river he saw a girl was 

washing shawl. The girl was Kedhini. Kedhana fell in love with her and he 

wanted Kedhini to be his wife. He walked toward her, he asked her name. She 

gave the same response. Briefly, they decided to marry. All the preparations were 
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ready. When they were staring each other, Kedhini saw a scar on his right temple. 

It was remainded her that she has the same scar on her left temple. Kedhana was 

also realized that she has the same scar. After that, they told each other about how 

their got the scar. Although their married was canceled, they felt happy because 

they met again as brother and sister. 

Raden Bagus Sutejo gave a rainbow shawl to his sister, and Raden Ayu 

Musriah gave a black short to him. In order to maintain their family relationship, 

they made an agreement to meet each other after two harvest season. He would 

visit his sister in Ngombak village with Karanglangu people. To remember their 

childhood when they ate mangut fish in the riverside, she would present bothok 

ikan mangut (smoke fish with coconut sauce) when her brother visited Ngombak 

village, while he would bring a tape water called Badhek. After that, there would 

be a celebration called Beksan Langen Tayub 

4.1.2 The Procession of Asrah Batin ritual 

Ritual consists of a combination from the various elements of the 

ceremony such as praying, prostrating, scarifying, eating, dancing and singing 

together. All these various elements are called verbal folklore because they are 

part of gesture or movement. Verbal folklore also can be chants, recitations, 

poems or songs. Besides verbal folklore, there is material folklore that includes 

objects or things such as food, book, awards, clothing and costumes which are 

involved in ritual (Sims & Stephens, 2005, pp. 95-96). 

Asrah Batin ritual has the same various elements of the ceremony. The 

procession uses Javanese language called Krama inggil. Language is a key to 
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explain the ritual behavior. Language has some specific forms; one of them is the 

language of myth which able to explain about ritual as Penner stated that “In most 

explanations, language becomes a necessary factor in the theory concerning the 

nature of ritual, and the specific form of language that is tied to explanations of 

ritual is the language of myth” (2007, p. 3). Asrah Batin also has regulations to 

do. The chief village of Karanglangu (Mr. SlametAgus) and Ngombak village 

(Mrs. Kartini) said that they will discuss about the ritual. Then it will continue 

with some regulations as follows: 

A. Asrah Batin ritual is performed on Ruwah month (Sya’ban-Islam month) 

Sunday Kliwon (Javanese calendar) 

B. The Pre-implementation 

1) On Wednesday midnight (Wage-Javanese calendar) the chief of villages, 

Kiai (a figure of religious person), some Karanglangu and Ngombak 

people did Tirakatan (meditation) in the Kedungmiri riverside. 

2) On Wednesday afternoon (Wage-Javanese calendar) at 01:00PM there 

was a small celebration in the Kedungmiri riverside. All of Karanglangu 

and Ngombak people looked for fish in the river using a traditional tool 

called irik tolok or seser is made from bamboo. Then they were going 

around the river 7 times. All the fish that they got were brought to the 

house of both chief villages. This activity is called gebyug. 

3) Five days later, on Monday night (Wage-Javanese calendar) at 10:00PM 

the chief of villages, Kiai (a figure of religious person), some 

Karanglangu and Ngombak people did Tirakatan (meditation) in the 
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Kedung Watu Tumpeng riverside. All of Karanglangu and Ngombak 

people looked for fish in the river for themselves. This activity is called 

tuba because they looked for fish using tuba water. 

4) One week later, on Sunday kliwon(Javanese calendar) in village office 

have prepared a) Bedak Boreh, b) Mangut food, c) Janur Kuning, d) 

Gamelan, e) Tape water 

a) Bedak Boreh (a powder) 

Bedak Boreh is a talc powder which is mixed with water. The 

functions of this mixture is to be used on the body, so the body feels 

cool from the heat of the sun gives when walking towards Ngombak 

village to the ceremony of Asrah Batin ritual. This is just like what 

happened with Kedhana-Kedhini when they in their jouney to find a 

village for shelter. If they did not put bedak boreh on their body they 

will not survive their journey. 

 

 

 

 

Figure 4.1 Bedak Boreh 

b) The Mangut Dish 

The Mangut dish from gebyug activity was cooked by the 

mothers of both villages. The Manyung fish (a kind of river fish) 

cooked with spices (kemiri) and coconut sauce (bothok).This menu is 
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a favorite in the ritual because it helps people who follow the ritual try 

to be in Kedhana and Kedhini situation when they felt hungry so they 

caught some fish for their lunch, with many coconut trees around the 

area it becomes logical for them logical for them to make mangut 

food, because mangut’s main ingredients is with coconut milk. The 

picture can be seen below: 

 

 

 

 

Figure 4.2 Mangut food 

c) Janur Kuning 

Making 7 sesaji (offerings) and ornaments made from palm 

leaves or it is called JanurKuning. Janur Kuning becomes a sign for 

wedding. Based on the legend story, Kedhana and Kedhini wanted to 

marry then the wedding was canceled because they reliazed that they 

were siblings. So janur kuning is used to be a sign of the ritual. 

 

 

 

 

 Figure 4.3 Janur Kuning 
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b) Kendhi (jug) 

 

 

 

 

 

    Figure 4.7 Kendhi (Private collection) 

 This jug or Kendhi is used for Tape water. The ancients use Kendhi to 

save tape water or badhek because ancient people used it for water storage. It 

made from clay. When Kedhana-Kedhini in the journey, Kedhana made this jug 

for Kedhini. 

c) Rakitan or Joli (a small wooden boat) 

 

 

 

 

 

                           Figure 4.8 Rakitan or Joli (Private collection) 

 Rakitan or Joli is a traditional tool made from bamboo and wood. There is 

a chair that is used for Karanglangu’s chief village to seat while crossing 

Kedungmiri river. It became the only tool to get to another place which separated 

by a big river such Kedungmiri river. When there was no way to cross the river, 
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Kedhana made Rakitan by himself. He looked for some bamboos and wood, then 

he used tree fiber to tie each bamboo and wood. 

d) Pengaron / jembangan kecil (a traditional kitchenware) 

 

 

 

 

 

  Figure 4.9 Pengaron / jembangan kecil 

(Private collection) 

Pengaron / jembangan kecil is a traditional tool for cooking Mangut dish. 

It also made from clay. The Manyung fish (a kind of river fish) will be put in the 

pengaron then it will be boiled. After that the fish will be spiced up with mangut’s 

main ingredients is with coconut milk. 

e) Air Bunga Setaman 

 

 

 

 

Figure 4.10 Air Bunga Setaman 

(http://www.buluperinduaura.com) 

http://www.buluperinduaura.com/
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This water is used by the chief villages to wash their face. This water has 

no relation with the legend story; however, the community believes the water is as 

a symbol of safety. It contains seven kinds of flowers. 

f) Kembar Mayang (flowers, fruits, janur kuning) 

 

 

 

 

 Figure 4.11 Kembar Mayang (Private collection) 

Kembar Mayang consists of flowers, fruits, and Janur Kuning. It is made 

for Sesaji (offering) or a symbol to respect Kedhana-Kedhini. It also has no 

relation with the legend story, but the community made sesaji based on the habits 

of Javanese while making sesaji. 

g) Hot Tamarind Water  

 

 

 

 

Figure 4.12 Hot Tamarind Water 

Karanglangu community are prohibited to use any vechicles. They have to 

walk seven kilometers towards Ngombak village. While they felt thirsty after they 

arrived at Ngombak, Ngombak community gave hot tamarind water for 
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Karanglangu elders to restore their energy. Hot Tamarind Water is a drink for the 

elders. They felt energized again after drunk it. 

h) Payung Kebesaran (The umbrella) 

 

 

 

 

Figure 4.13 Payung Kebesaran (Private collection) 

The umbrella is used for the chief of Ngombak village when she picked the 

chief of Karanglangu village up near the river. Then, the umbrella is put on the 

next to the throne when they arrived at Ngombak chief village’s house.  

i) Small jar          

 

 

 

 

 

Figure 4.14 Jar     

(http://www.lampung.indonetwork.co.id)     

The jar is a traditional tool made from clay. Usually Javanese people used 

it for storing water from the river to their home. In this case, the jar is used for air 

bunga tujuh rupa (water that contains seven kinds of flowers). Both of the chief 

villages will wash their face with this water before they enter the house. 

http://www.lampung.indonetwork.co.id/
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j) Raja banana leaf 

 

 

    

 

 

Figure 4.15 Raja banana leaf 

(www.1000macammanfaat.com) 

The leaf is a footgear to be trodden by the chief villages. Before entering 

Kartini’s house, the chief village of Karanglangu has to step on this leaf because it 

signifies a welcome expression from Ngombak community. Raja banana has big, 

strong and smooth leaf, so the community chose the leaf for the footgear. 

6) Procession: Sunday Kliwon (Javanese calendar) 

As a Kiai or Modin who lead the ritual, Zubaidi explained about the 

sequences of the ritual are below: 

a) In the morning, at 07:00am the chief village of Karanglangu, Kiai (a 

figure of religious person), and some elders prayed before doing the 

ritual. The elders or kiai who lead the pray were wearing white shirt. 

While the chief village of Karanglangu as Kedhana was wearing 

traditional clothes. In front of them there were some traditional food 

called bubur merah (red porridge). Javanese usually made bubur merah 

as a symbol of sesaji which means they surrender to God for the 

blessing. They believed as a human they have no power, but they were 

http://www.1000macammanfaat.com/
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simply a form of red blood. Bubur merah is porridge mixed with 

brown sugar. The picture below shows how they pray before starting 

the ritual.  

 

 

 

 

 

Figure 4.16 some elders prayed in the village chief’s house 

b) Then, at 08:00am, the chief village of Karanglangu, his wife and 

Karanglangu people was ready to walk towards Ngombak village. The 

distance between Karanglangu and Ngombak village was about 7km. 

Both of village was separated by Kedungmiri River. The picture below 

shows how the people got ready to go to Ngombak village. It can be 

seen that the person with white shirt as the leader of the ritual was 

holding the microphone to deliver Kedhana in starting the journey.  

 

 

 

 

 

Figure 4.17 Ready to walk towards Ngombak village 
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c) The chief village of Karanglangu and the community arrived at 

Kedungmiri river. They used Rakitan or Joli to across the river. It can 

be seen that some volunteers were delivering Karanglangu community. 

They were actuating the joli from Karanglangu village to Ngombak 

village crossing the river. the picture below shows how they cross the 

river: 

 

 

 

 

 

Figure 4.18 Acrossing Kedungmiri River 

d) After both of chief villages met, they walked toward house of chief 

village of Ngombak. While the walked, there was a person was 

overarching them. Ngombak people stand along the way to welcome 

Karanglangu people. They shake hand. 

 

 

 

 

 

          Figure 19 both of chief villages met 
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e) Arriving at house of chief village of Ngombak, both of the chief 

village and their couple were greeted by the elders (women) who is 

acknowledege having special position in the villages. 

f) The choir was singing panembrono to greet them  

g) Both of the chief village drunk a hot tamarind water 

h) Both of the chief village stepped on banana leaf before they sat down 

at Dampar kencono (a throne) there were two umbrellas beside the 

throne. Then they exchanged a gift. Karanglangu as Kedhana gave a 

rainbow shawl and Ngombak as Kedhini gave a black short. 

i) An elder told the legend story about Kedhana-Kedhini and the Asrah 

Batin. 

j) Both of the chief village gave a powder to the community. Pray led by 

an elder 

k) Tape water or badhek, Mangut fish or Bothok and rice were given to all 

people especially Karanglangu and Ngombak people. 

l) The celebration continued with Langen Tayub (dancing together) 

between both of chief village. They dance as Kedhana and Kedhini. 

The dance followed by Karanglangu and Ngombak people. 

m) After Langen Tayub the chief village of Karanglanguand the people 

were ready to come back to their village. They brought badhek, 

Mangut food or Bothok and rice as a gift from Ngombak. They ushered 

them to Kedungmiri River. 

7) The Asrah Batin ritual is then finished. 
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4.2 The Functions of Asrah Batin ritual for Karanglangu and Ngombak 

Community 

In this sub chapter, the writer wants to analyze the functions of Asrah 

Batin ritual for Karanglangu and Ngombak community. Ritual functions are 

useful for those who do and believe in ritual. It also gives some advantages for the 

people. The function of rituals in society as stated by Radcliffe Brown as quoted 

by (Sharma & Sharma, 1997, pp. 28-29) as follows: 

1. Expression of affective of mind 

It means that ritual ceremony has own expression that states people 

mind that perform ritual. For example, weeping ritual shows their 

feelings solidarity. 

2. Consciousness of duty 

Ritual ceremony includes an obligation that is sentiment thing to 

everyone who performs the ritual. Thus, the communities have to 

participate in a ceremony because the ceremony is the duty. 

3. Connected with laws and regulating the affective life 

Each ritual ceremony relates to fundamental laws and regulating the 

affective life of community. Weeping and embrace could be the 

psychological expression of the affective life for human beings. 

4. Renewal of social sentiments 

A constant renewal of social sentiment is caused by social solidarity 

performed by the ceremonies towards those taking part in.    

5. Fulfillment of social needs 
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The above discussion explains that the ceremony and ritual become 

fulfillment of social needs. 

Karanglangu and Ngombak community are still performing Asrah Batin 

ritual with same way as their ancestor taught in the past. The community has a 

strong belief to the good things they are going to get from this ritual. It means that 

they consistently maintain the scared of the ritual. In other words, they inherited 

Asrah Batin ritual to next generation. Thus, the next generation of Karanglangu 

and Ngombak village can maintain their solidarity as family as indicated by 

Radcliffe Brown above about expression of affective of mind (Sharma & 

Sharma,1997, pp. 28-29). Instead, if they do not perform Asrah Batin ritual they 

will get bad things in their life. As an elder from ngombak village, Sutoyo said 

that doing Asrah Batin ritual was an obligation to both villages. The communities 

of both villages have to participate. He believed that there will be a punishment or 

disaster if the ritual is not performed anymore. This is described by Radcliffe 

Brown about ritual is connected with laws and regulating the affective life and 

consciousness of duty (Sharma & Sharma, 1997, pp. 28-29). The good things in 

the ritual represent as the functions itself to the community. In this case, the writer 

will discuss about the functions in accordance with the data of interviewing a 

chief village of Karanglangu and Ngombak village named Slamet Agus and 

Kartini Sri Lestari, two elders from Karanglangu named Siti Baeah and a Kiai 

named Zubaidi, one elder from Ngombak village named Sutoyo, two teenagers 

named Arumningsih Putri Dewi from Karanglangu village and Komarudin from 

Ngombak village and the writer herself observed Asrah Batin ritual on September 
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28, 2014. According to the result of observation that conducted by the writer, the 

functions of Asrah Batin ritual for Karanglangu and Ngombak community are:  

1.  To remember the founders of Karanglangu and Ngombak village- sense of 

rootedness- historical tie  

As an appreciation for Raden Bagus Sutejo (Kedhana) and Raden Ayu 

Musriah (Kedhini) as the founders of their village. Kedhana made Karanglangu 

village became prosperity village in that time. He was guarding Karanglangu 

village and the people from bad things. Based on his wise, Kedhana was very 

famous in the village and he became a leader of Karanglangu village. In addition, 

Kedhini as a founder of Ngombak village stayed on her decision that wanted to 

continue the journey until she successfully found Ngombak village as the end of 

her journey. Slamet Agus (a chief Karanglangu village) which represents as 

Kedhana told that Karanglangu community was very excited to do the ritual 

because every once two years a lot of people visited Karanglangu village to know 

about Asrah Batin. Asrah Batin ritual is a celebration. It was stated by Kartini as a 

chief of Ngombak village that Ngombak community was very anthusiastic to 

prepare the ritual. It showed by their effort to prepare the ritual. They will not 

leave one thing miss it. Karanglangu and Ngombak community were very 

appreciate to their ancestor (Kedhana and Kedhini). It’s like a form of their sense 

of rootedness. This means a history about a person that goes back to a date 

unknown, or a connection that one may have or had or generally family roots 

(Hill, 2016, p. 2). 
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2. To strengthen the relationship as family (Brother and Sister) 

In Asrah Batin ritual, Karanglangu village as the brother (Kedhana) visits 

Ngombak village as the sister (Kedhini). The canceled wedding brought them 

together as family and it became a happy moment for Kedhana and Kedhini. The 

canceled wedding is a reminder for Karanglangu and Ngombak community to not 

marry with sibling (consanguineous marriage). They inherited the ritual to the 

next generation to avoid consanguineous marriage and they want to tell the next 

generation that Karanglangu and Ngombak village is a family. As an elderand 

secretary village, Siti Baeah, she sometimes teaching in SDN 1 Karanglangu 

because Karanglangu village are less of teacher. She teached first until third grade 

of primary school. Siti Baeah gave a lesson about art. She said that she want to 

build children’s character in order to make them love Asrah Batin ritual as their 

own culture.  

3. To increase the solidarity between Karanglangu and Ngombak community 

As a family, Karanglangu and Ngombak community are caring, protecting, 

loving, supporting and helping each other. Asrah Batin ritual is performed once in 

two years. It makes the communication between the community closer, they 

worked together when they were looking for fish, cooking mangut (smoked fish) 

and bothok (meat fish with coconut sauce), and prepared all the needs for ritual. 

Slame tAgus and Sri Kartini told one real example that their solidarity was 

showed when Karanglangu people repaired the road, some Ngombak people came 

to help them and when Ngombak village was flooding, Karanglangu people 
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provided a evacuate place, clothes, and food for them. When flooding recede, 

Karanglangu people also help them to clean up Ngombak village and their houses. 

4. To Avoid the Bad Things and Disaster 

Karanglangu and Ngombak community are belief that marries with sibling 

(consanguineous marriage) will lead them to bad things or disaster. For example 

they believe that people who do consanguineous marriage will have a disabled 

child or the child will suffer a specific disease. If people can have a normal 

child, the disaster or bad things will come to their parents or family. In addition 

the writer has interviewed Mr. Sutoyo from Ngombak village. He told that his 

wife has a sister, and her sister has a son who lives in Ngombak village. The son 

wanted to marry a girl from Karanglangu village. Before they married, their 

parents and the chief village from Karanglangu and Ngombak already stopped 

them. However, the guy still wanted to marry the girl. After the wedding, his 

mother was dead. The community considered this incident as a punishment for 

them who broke the rules of the ritual. 

5. To Communicate with Supernatural Things 

Through Asrah Batin ritual, the chief of villages, Zubaidi as Kiai (a figure 

of religious person), some elders who joined Tirakatan (meditation) in the 

Kedungmiri riverside said that they were doing inner chatter (communication) 

with their ancestors. They asked to their ancestor permission and fluency in 

perform Asrah Batin ritual. Thus the ritual performed without obstructions. 
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6. To renew  the Identity of Karanglangu and Ngombak village 

The rules of Asrah Batin ritual explain the definition of the history and 

certain behaviors. The preservation of Asrah Batin ritual becomes an asset of 

Karanglangu and Ngombak village. In addition, Asrah Batin ritual becomes a 

magnet for people who want to know and do research. Some researchers did their 

research about Asrah Batin ritual. Siti Baeah said that she was willing to help and 

handle students who want to do a research and KKN in Karanglangu village, one 

of student who ever did a research is Umi Tafrihatun from University of Solo 

entitled “Pola Kepimpinan dalam Upacara Asrah Batin di Desa Ngombak, Kec 

Kedungjati, Grobogan” in 2010. Through this ritual, Karanglangu and Ngombak 

are popular in other regions. 

7. To provide a means of culture and and moral teachings 

The existence of Asrah Batin ritual is form a character of the young 

generation in Karanglangu and Ngombak village. It contains many positive values 

for them related to the moralistic message, belief, and norm is obeyed to 

Karanglangu and Ngombak community especially for the youth of both villages. 

For example, the prohibition for marrying their sibling, teaching them to be proud 

of their own culture, and inviting them to preserve the Asrah Batin ritual and 

respect to the older people. As a young generation, Arumningsih from 

Karanglangu village and Komarudin from Ngombak village has been friend since 

they were child. They told the writer that they were not able to married each other. 

Through Asrah Batin ritual, Arumningsih and Komarudin learn how to live in 
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tandem with the culture in their village and more respect to maintain the culture. 

For them, Asrah Batin ritual is a pride. 

8. To entertain people who joining the Asrah Batin ritual 

Karanglangu located at ±6km from Kedungjati as the sub district. 

Meanwhile, Ngombak have the same location. Both villages are separated by 

Kedungmiri River. The villages are known as remote area surrounded by forest. 

It’s so far away from the center of city. Both villages are less transportation and 

information about entertainment. The people should go to the city for refreshing 

or entertaining themselves. Especially for the older people like Sutoyo as the elder 

from Ngombak village told that he hardly had been out from the village because 

he spent his time to work and there is no public transportation to go to the 

villages. Usually he and his family only spent their holiday time in Ngombak 

village. Same as Zubaidi who was never goes out of the villages because of their 

physical and financial disability. Thus, Asrah Batin ritual becomes an object for 

them as an entertainment that always they were waiting for. They are very 

enthusiastic in joining Asrah Batin Ritual. They not only meet a lot of people, but 

also singing, dancing, walking, cooking, and eating together with many people. 
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